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TOYv 8 a7T' Evpv'IcaXo, IloAvlov 7rdai, avvlov rv8ca' 
"TrAeJaX', 7 roTt TraC a Oczv ev yoVVaat KELrat, 

o' rt s ev ctitaAd 'IOaKrI flaatLAevaetL AatiXO7) 

KTIrj/aCa S' avLTOs XOtS Kat /iotaac aooiotav L vU aaoLs. 

t lj yap 5 Y' ;)Ooti av77P, GS riS a' dEKovTa t irT 

KTr7 fIaT dTroppaIaet', IOaK77s Ert vateraovarfs. 
aAA' ee'AWc ae, f pCaTE, 7rTEpL 5EIVOt e'pEaaCI, 

O7TrrTTev ovTos avr7p- 7Troirs 8 Ee EuXerat elvat 

yactr7; 7rov Se vv ol yeveKl Kal IrarpLs apovpa; 

TE) T1V ayyEAL7irv 7TaTpos ?ep?i EPEC EPXOLEVOLO, 

( eov avQTOv Xpe?oS EEA8OlIEvos TO6' LKaVEC; 
o[ov avaltas dtt/ap OLXerat, ovi8' vTreLeive 

yvWtCVLevatl v /IElV yap Tt KOaK(i EIs WT)7a ECOKEI." 

TOV 8' av TrlqAe'CaXos rTerIvv/LvoS dvTL'OV 1rv8a' 

("E3pvJULaX', TO TYdT voa d7o arTero TrarpoC s efLoZo 
OUT oVV ayyEAtq 'Et Treio/lai, et IroOev eAXOL, 
OVTE OeoTrpo7TrCrS e1TvaToLji,la, iv TVla r7Trl77P 

es IJEyapOV KaAe'aaaI OEO7rpo'7Tov E'EpE717raL. 

selvos 8' OVrTOS Et/S 7TarpPWos E'K TKa ov 'arT, 

MEVT7rqS 
' 

AyXI;dAoto 8atiLpovos EUXETITa elyca 

vUOS, aTap Ta0L'Oorat tAr)7pET/IOCtatv avaaoEC." 

400 

405 

410 

415 

IN THE first book of the Odyssey Athena 
visits Telemachus in the form of 
Mentes and inspires him to take con- 

trol of his life. After she leaves, the suitors 
marvel at Telemachus' new spirit; and one 
of them, Eurymachus, asks him to identify 
his guest. Was this guest a messenger from 
Odysseus, or did he come for some other 
reason? I translate Eurymachus' question 
and Telemachus' answer (Od. 1. 399-419, 
quoted above) as follows-with the ex- 
ception of the phrase E'ov avrov XpeLos 

EAUEotLevos in verse 409, whose correct 
interpretation is the subject of this paper: 
And Eurymachus, the son of Polybus, answered 
him: "Telemachus, truly this lies on the knees of 
the gods, who of the Achaeans shall rule in sea- 
girt Ithaca. But may you for your part keep safe 
your possessions and be ruler over your house. 
May no one come to wrest your possessions from 
you, overmastering you violently, so long as 
Ithaca exists. But I want, good sir, to ask you 
about your guest. Where is he from? From what 
land does he claim to be? Where are his people 

and native fields? Does he bring some message 
from your returning father, or does he come on this 
visit eoYv CaTOIV XPEoS eEAo6ceLvos ? How quickly he is 
up and away, and did not wait for us to make his 
acquaintance. Certainly he has a by no means 
ignoble appearance." And the thoughtful Telem- 
achus answered him: "Eurymachus, truly my 
father will never return. Therefore I no longer 
believe any message no matter what its source, nor 
take to heart any prophecy my mother asks of a 
prophet, having summoned him into our hall. 
This man is my family's guest friend from Taphos, 
and boasts himself to be Mentes, the son of wise 
Anchialus, and so is king of the oar-loving Taph- 
ians." 

The word XpeLos is usually taken to 
mean "business" (sometimes "debt" or 
"need"), and the phrase E'v a(viOv XpeLos 
EEAo6/eEvoS translated "desiring business of 
his own." Eurymachus is thus made to ask, 
"Did your guest come either as a messenger 
or as one 'desiring business of his own'?" 
To which Telemachus replies, "I pay atten- 
tion neither to any messenger nor to any 
prophet my mother calls into our hall; this 
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was my guest friend Mentes. It seems that 
the "neither .. .nor" (ov'r ... . oVTr) of 
Telemachus' answer should correlate with 
the "either . . .or" (7.e . ..) of Eurym- 
achus' question, but this is impossible 
if the usual interpretation of Ecv avrov 

XpeLos EEA0d'oevoS is correct. Telemachus' 
answer amounts to a denial that his guest 
was either a messenger or a prophet; with 
regard to a messenger, the response does 
correlate with the first part of Eurymachus' 
question. But we are surprised by the 
denial that the guest was a prophet, as 
there is nothing in Eurymachus' question, 
according to the usual interpretation of 
EOV cVTrov XPEOS EEA8Xo6JEVOS, that prepares 
us for it. 

I know of no other instance in Homer in 
which an answerer makes such a gratuitous 
denial; denials in answers like Telemachus' 
always correspond to the wrong guesses of 
questioners. Two well-known examples 
come readily to mind. At 11. 6. 378 ff., Hec- 
tor asks the maidservants, "Has Androm- 
ache gone to visit her sisters-in-law or to 
the temple of Athena to pray?" To this 
question one of them replies, "She has 
gone neither to visit her sisters-in-law nor 
to the temple of Athena to pray, but to 
Troy's high tower." And at Od. 11. 172 f., 
Odysseus in the Underworld asks his 
mother, among other things, "Did you die 
of a long and painful illness, or was your 
death blessed and swift?" She replies 
(198 ff.), "My death was not blessed and 
swift, nor did I die of a long and painful 
illness, but my spirit was destroyed with 
yearning for you." 

Furthermore, we can cite an example 
with marked similarities to the conversa- 
tion of Eurymachus and Telemachus. In 
the assembly of the Ithacans at the begin- 
ning of Odyssey 2, the old man Aegyptius 
opens proceedings by asking of whoever 
has called them together (30 if.), "Has he 
heard some message from the returning 

army (jCl Tnv a&yyerAt1v oTrpacrov EKAVEV 

EpxotLEvoto; cf. Od. 1. 408), or does he 
have some other public business to state?" 
Telemachus, who has called them together, 
replies (42 ff.), "I have heard no message 
from the returning army (ovi'r TtLV ayyEAt'iv 
o7rpUaroV EKAvo v epXOIE'voLO; cf. Od. 1. 414), 
nor do I have any other public business to 
state, but rather c'ov 'a VroV XPELo." (We 
shall have to give special consideration to 
the use of Xpelos here when we come to 
discuss the meaning of this word.) I think 
that the conversation of Aegyptius and 
Telemachus has probably influenced that 
of Eurymachus and Telemachus. But if this 
is so, it seems all the more surprising for 
the latter not to conform to the type of 
question and answer that the former exem- 
plifies. The answerer should reject, point 
by point, the wrong guesses of his ques- 
tioner before telling him the truth, and 
should offer no gratuitous denials. We 
naturally expect, without supposing any 
special influence, that Telemachus' answer 
to Eurymachus ought to follow this rule; 
but we are necessarily disappointed if the 
usual interpretation of Eov aCVrov XPELos 
EEAoo/Jievos, "desiring business of his 
own," is correct. 

I suggest, however, a new and very 
different interpretation for Eov a.vrov 
XpeFos EEA8o6fevos: "being desired for a 

prophecy of his own." This interpretation 
requires (1) that XpeLos mean "prophecy" 
instead of "business" (or "debt" or 
"need"); (2) that EEA3o4LEvoS be passive 
instead of middle; and (3) that Xpelos be 
an adverbial accusative instead of a direct 
object. If I am right, Telemachus' remark 
about prophecy does have its antecedent 
in Eurymachus' question. Eurymachus 
asks, "Was your guest a messenger from 
Odysseus, or did he come 'being desired for 
a prophecy of his own'?" Telemachus 

replies, "I pay no attention to any mes- 
senger, nor to any prophet my mother 
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calls into our hall; this was my guest friend 
Mentes." The phrase "prophecy of his 
own" seems difficult, but I think we shall 
find that it makes good sense. 

There are ten other occurrences of 

XPeZoS (XPEos) in Homer besides the one 
at Od. 1. 409. Eight of them seem best 
translated "debt." In Iliad 11 Nestor uses 
XPEios three times in his description of the 
successful cattle-raid he and his Pylians 
made against the Epeans of Elis, who had 
earlier plundered the Pylians and were 
therefore indebted to them: XpeLos o'dEAElr' 
ev "HAtSl 8ir (686); 'ErEtol XpeOS' o?EtAXov 

(688); and XpEZos /y' LE OEL^Ac' 'V 'HAI& 
8t?7 (698). Similarly, at Od. 21. 17 we are 
told how Odysseus went after a debt 
that the whole people of the Messenians 
owed him for having stolen some of his 
flocks from Ithaca: 'AOE ErETC XpELZo, ro 

pa ot 7Tras StLCOS' o'eAAe. At Od. 3. 367, 
Athena-Mentor excuses herself from Nes- 
tor's further hospitality by saying that she 
must be off the next morning to the 
Cauconians, where a debt is owing to 
her (XpEZo's Uol oefXXAAErac); she apparently 
expects him to think that the Cauconians 
have raided her property and that she is 
honor-bound to seek compensation. Again, 
in Odyssey 8, in the song of Demodocus 
about the adultery of Ares and Aphrodite, 
XPEZos is used twice (Xpeos, 353; XpELos, 
355) of the debt that Ares must pay the 
cuckolded Hephaestus; and we have a 
synonym, uoitX(ypta, in the expression 
!xotvX ypt' doeAAEL (332), "he owes the 

1. Ael. NA 8. 5 mentions Polydamas as a prophet along 
with Tiresias. According to Schol. A ad I1. 12. 211 (Dindorf, 
I, 424), and Eust. ad II. 12. 228 (p. 859. 15, Stallbaum), Polyd- 
amas' father Panthous, who was an interpreter of the Delphic 
oracle, taught him the art of prophecy. 

2. Schol. T (Maass, II, 52) ad II. 13. 745; Eust. ad 11. 13. 
745, p. 958. 20. See also A. R. Sodano, ed., Porphyrii Quaes- 
tionum Homericarum liber I (Naples, 1970), pp. 118 f. MS 
authority favors d7roTrauivrcT over arnoo7ioawvTra; but, as 

Leaf notes on II. 13. 745, the lengthening of the o in 7Troriawv- 

Tat is "intolerably harsh, and there seems to be no choice but 
to accept the variant dTroaTjaowvTa." 

3. G. Bjorck, "Die Schicksalswaage," Eranos, XLIII 
(1945), 58 ff. A male figure holding a pair of scales in front of 

penalty for having been caught in adul- 
tery." 

The last example of XpELos meaning 
"debt" occurs at II. 13.745 f., where 
Polydamas tells Hector, "I fear the 
Achaeans may weigh out the debt of yes- 
terday" (ei8co -L77rj xOt O a7Tro Tacr cowvTac 

AxaCol / XPEZO). Yesterday the Trojans 
had advanced victoriously into Achaean 
territory; today it may be the turn of the 
Achaeans to do the same against the 
Trojans. The earlier victory of the Trojans 
thus seems comparable to the cattle-raids of 
the Epeans, et al., and to Ares' trespassing 
on Hephaestus' home, in all of which 
instances the perpetrators incur a XpeLos. 
What is especially interesting, however, is 
that Polydamas' warning seems to have a 
prophetic ring, which reminds one of his 
speech at Il. 12. 211 ff., where he interprets 
the omen of the eagle and the serpent.1 
Moreover, the verb aTroara-covrcla, which 

apparently means "weigh out," seems to 
allude to scales, as Schol. T and Eustathius 
note;2 and Bjorck suggests, independently 
of our Polydamas-passage, that early 
Greek prophets used scales in their pre- 
dictions.3 The Xpeos' at 11. 13. 745 f. can 
only be translated "debt." But Polydamas 
seems to be speaking with the acumen of a 
prophet, as he does in Iliad 12; and he 
seems to allude to scales, which may have 
been used for prophetic as well as business 
purposes. We shall be arguing that 
XpE Lo (Xpeos) means "prophecy" else- 
where in Homer, and that early Greek 

two men on a chariot is depicted on a Mycenaean vase from 
Enkomi. Bjorck, following S. Eitrem, "Schicksalsmachte," 
Symb. Osl., XIII (1934), 57, n. , thinks that this figure repre- 
sents a prophet taking the omens for men who are about to 
set out on a journey; but M. P. Nilsson, Geschichte der 
griechischen Religion3 (Munich, 1967), pp. 366 f. and pl. 
25. 1, thinks that it represents Zeus, though (p. 367, n. 1) 
"mit meiner Deutung stimmt wohl uberein, wenn das Schick- 
salswagen einem Divinationsverfahren nachgebildet ist, wie 
G. B. Bjorck meint." B. C. Dietrich, "The Judgment of Zeus," 
RhM, CVIII (1964), 122 ff., dismisses all interpretations of the 
Enkomi vase as being too conjectural; see esp. p. 124, n. 143, 
for his criticisms of Bjorck. 
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prophets thought of their prophecies as 
debts to be paid in the future. I should like 
to believe that these prophets used scales in 
determining their prophecies, and that 
Polydamas' words reflect this procedure. 

In the eleventh book of the Odyssey, 
Odysseus goes to the Underworld to con- 
sult the prophet Tiresias and is told, we 
might note, among other things, that he 
and his men are headed for disaster if they 
plunder the cattle of the Sun. At Od. 11. 
479 f., he describes his mission as follows: 
rAOov TEtpecl'ao KaCT XpEoS, EL r va 

fovArjv / E'TTOL, "I have come KarT XpEos 
of Tiresias, if he might say some counsel." 
Ebeling interprets this Xpeos as oraculum, 
consultatio;4 the translation "debt" is 
clearly impossible. Others take it to mean 
"need" or "business."5 I am convinced 
that it means "prophecy," and would 
translate TEtpErta o cKarCa Xr p X "for the 

prophecy of Tiresias." The Xpeos here is 
apparently connected with Xpecov (XpE'Wv), 
"prophesying," and XplcraoEvos, "to con- 
sult"; the phrase VvX-j Xpr-JcdtiEvos (-ov, 
-ovs) Orfcaiov Tetpeor'ao, "to consult the 
soul of Theban Tiresias," occurs four 
times in the Odyssey.6 Furthermore, I 
think that the use of Xpeos in close asso- 
ciation with povAr' at Od. 11. 479 f. is a 
reason for connecting it with XpElwov and 

Xp71aUOLEvos, for PfovA; appears with XPELco 
and Xpr(ic6LEVvoS, with reference to the 

4. H. Ebeling, Lexicon Homericum (Leipzig, 1885), s.v. 
XPEOSg. 

5. Ameis-Hentze on Od. 11. 479: xpeos = Bediirfnis. Merry- 
Riddell on Od. 11. 479 are more cautious: "KKaTa xpdoS, 
generally rendered 'on business with,' as KaTa tipfritv Od. 
3. 72, or 'in need of.' But perhaps, because of the frequent 
phrase 4bvxf xptoa61evos, we ought to translate 'for consulting 
with.' "In later literature (Hymn. Horn. Merc. 138; Ap. Rhod. 
Argon. 3. 189, 4. 530; and Arat. Phaen. 343) KarTa xpeo 

apparently means "according to necessity," "duly." We might 
also take note of the Karra r6 XPECV in Anaximander Frag. 
ID.-K., on which C. H. Kahn, Anaximander and the Origins 
of Greek Cosmology (New York, 1960), p. 180, comments: 
"The phrase KarTa r6 XPEoV may contain a secondary allusion 
to the idea of retribution as a debt, since xpeos, xpdwS, 'debt', 
is of course from the same root. But the primary force of xpEov 
combines the ideas of right and necessity: death succeeds to 

oracle of Apollo, at Od. 8. 79 ff. and at 
Hymn. Horn. Ap. 252 f. and 292 f. That 

Xpe os (Xpeos) can mean both "prophecy" 
and "debt" is confirmed by an examination 
of the words XpyqauL s, Xpi^Ots, and Xp r7rls, 
which seem closely related to Xpeos. The 
word Xp /yads usually means "prophecy," 
but Hesychius gives another meaning: 
TlrJupL'a, "retribution," "penalty."7 Simi- 
larly Xpcrats means both "prophecy" and 
"loan,"8 and Xp77arrs means both "proph- 
et" and "debtor" or "creditor,"9 that is, 
"he who has to do with a debt." A prophet 
is thus someone who has to do with debts: 
he is a spokesman for the justice of the 
gods; he announces what retribution will 
be exacted, what debt must be paid. 
Ebeling suggests consultatio as an alternate 
to oraculum; and LSJ, comparing TEpElat'a 

Xprl0odLEvos, suggests that the Kara XpEos at 
Od. 11. 479 means "to consult."10 I think, 
however, that the parallels of xprlacrld and 
Xplcrs, which never mean "consultation," 
are strong reasons for not taking XpECos 

(Xpeos) to mean "consultation." Moreover, 
the translation "consultation" is not, I be- 
lieve, fairly to be derived from Xp,cr'-LEvoS. 
Although Xprla6ouLvos seems best translat- 
ed "to consult," I have found no word for 
"consultation" that is connected with the 
same root. The only words I have found for 
"consultation" in Greek are rrepr,TE ^/la, 
e7TEP)Trr)oiLs, and 7TrorTs.11 

birth in the course of time, because it must. In Anaximander's 
phrase Karac TO xpEbc we have the most impersonal Greek 
formula for Fate." 

6. Od. 10. 492, 565; 11. 165; and 23. 323. 
7. Hsch. s.c. XPaO,c6s; reported by LSJ, Suppl., s.c. 

XP71aS6g (B). The following oracles in H. W. Parke and D. E. 
W. Wormell, The Delphic Oracle, II (Oxford, 1956), are con- 
cerned with vengeance: Nos. 17, 51, 74, 81, 93, 108, 136, 139, 
150, 201, 236, and 365. 

8. LSJ, s.v. xpmaig II and III; and Suppl., s.c. xpei)aL II. 
9. LSJ, s.t:. xpTiaoT7). On XprjiaTTr meaning "creditor" and 

"debtor" see esp. Harp. s.'. Xpi7oTaL. 
10. LSJ, s.t. XpoS III. See also Merry-Riddell (n. 5 above) 

on Od. 11. 479. 
11. The corresponding verbs are eTrpcWTrdco and rvvOcivolaL. 

At Od. 1. 416 eiepe'omai, "ask of," is used of Penelope's 
consultations. 
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We have finally to discuss the important 
XpeZos that occurs in Telemachus' answer 
to Aegyptius at Od. 2. 42 ff. 

oVTe 7tvl ayyeAt7Iv aTparov EKAvov EPXoL,evoLo, 

rjv X' vtiv adoCa EL7TTW, OTe TTrpOEpOS ye 7rvUOoiL'1v, 

ovTe TL 8'/tLOV AAho rLtavaKolaML o05' yopevw, 
aAA' e/LOv V7'OUv Xpe0oS, o ,LOL KCaKOV E L,reaev OLK(P- 45 
3otc' rTO /ev 7rarep' eaOOv a7TrcAeoa, Os trOT' Eiv VtLV 

TroLaoeaaLv flcaatAeve, rcTaT7p S' cs 77'7Tos EEV' 

vyv 8' ac KaL 7TroAV yteE,ov, o o8 TaXaC OLKOV aTravrTa 

7rrTyXv SlappaiaeL, PfOTOV 8' aT7' 7TraLtrav oeaaeCL. 

Neither have I heard any message from the return- 
ing army, which I might tell you truly, having 
learned of it first, nor do I have any other public 
business to reveal and announce, but rather euLov 
avrov xpeLos; for an evil has fallen upon my 
house, a twofold evil: first, I have lost my noble 
father, who was king over you gathered here and 
gentle to you like a father; but now a much greater 
evil has befallen my house that soon will entirely 
demolish it and utterly destroy every bit of my 
property. 

Telemachus has assembled the Ithacans in 
order to declare a "Xpe0os of my own." 
Two evils have fallen upon his house, the 
loss of his father and the reveling of the 
suitors that threatens to destroy all of his 
property. It is clear that he mentions the 
first of these evils only as the precondition 
of the second, which he describes as being 
much greater. He knows that if Odysseus 
were at home the suitors would not dare to 
destroy his property: his cattle, sheep, 
goats, and wine (55 ff.). His speech seems 
on the whole a rather weak performance, 
since he apparently wavers between a 
desire to be bold and a feeling of helpless- 
ness, and breaks off finally in an angry 
burst of tears. The suitor Antinous then 
tries to justify the prolonged reveling of 
the suitors by blaming Penelope. Where- 
upon Telemachus, after a brief but decisive 
rejection of this plea, pronounces, at Od. 2. 
138 ff., the following words: 

vLtET-poS 
' 

el /E'V Ov/SOS veEaie?ETCat aVTZYV, 

;eLTE /LOL IeydpLpWV, a'AAacs 8' aeyvsvere aZatras 

VILa KT/'CaTr' e;8Oves a/lELfloCdevOL KaTa OLKOVS. 140 
el 8' VZYv 8OK'EL To8e AO'LrTepov KT d ayLELov 

/itCiEVC, avSpor evoS pTorov V7rjTOlVOV o\'uat- 

KeIpeT' eyt So Oeovs E7rtfWaoOtaLI aLev ovrTas, 

at KE IroOL ZevS 8c3a0L TraXAL'vTa fpya yevEaOaL. 
V7r7TOLVOL KEV ;TTEtra 8o0dtov ;VToaOev oAotaoe." 145 

If you have any shame of these things in your 
hearts, get out of my hall and attend other ban- 
quets, devouring your own property as you visit in 
each other's homes. If, however, this seems prefer- 
able and better (AoLtrpov Katl /LEwLov) to you, to 
destroy the livelihood of one man without giving 
compensation (vTrowvov), then tear away. But I 
shall call upon the everlasting gods, if Zeus may 
grant works of requital (rraXlvtrra ;pya). Then 
would you perish in my house without right to be 
given compensation (vrirovoL). 

Immediately, in answer to these words, 
Zeus sends the omen of the eagles, which 
the prophet Halitherses then interprets to 
portend the arrival of Odysseus and the 
slaying of the suitors-an interpretation 
that meets with scorn from Eurymachus. 
Telemachus rests his case (210 f.): "I no 
longer ask these things of you, nor speak 
of them, for now the gods and all the 
Achaeans know them." 

I think that Telamachus' words at Od. 2. 
139-45 are the expression of his XpeZos, 
for they also appear-the very same 
words-at Od. 1. 374-80, where he tells the 
suitors why he is calling a meeting of the 
assembly. "Tomorrow let us all convene 
and hold a session of the assembly," he 
tells them at Od. 1. 372-74, "in order that 
I may command you to get out of my hall: 
attend other banquets . ." The rest, Od. 1. 
375-80, is word for word the same as 
Od. 2. 140-45, quoted above. We expect 
Telemachus to repeat these (or very simi- 
lar) words in the assembly, and so he 
finally does, after holding us in suspense 
with his first weak-kneed speech which 
ends in tears. He boldly commands the 
suitors to get out of his hall. He under- 
scores the injustice of their continuing to 
revel at his expense by a play on the word 
vrjotvos, first in an active sense, "not 
giving compensation," then in a passive 
sense, "not to be given compensation," and 
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also by the expression TTraXt'vrta e'pya, 
"works of requital." His demand has the 
sharp religious bite of the man who speaks 
in righteous indignation. We can compare 
V717TOLVOS with avdC7TOVOV in the prophecy 
of Calchas at II. 1. 99, and Trract'Vra "Tpya7 
with the aVT-ra 'pya in Penelope's prayer 
to Zeus at Od. 17. 60. As for the pleonasm 
Awcorepov KoL a LELVOV, which I translate 
"preferable and better," Shipp notes that 
it is "clearly an adaptation for the metre of 
the A(koov KodC atXLEvov which is a technical 

phrase in the language of oracles."12 

Although this phrase sometimes appears in 
the oracles themselves, it is typically used, 
as shown by Shipp's references, in the con- 
sultations of oracles. The person consult- 
ing an oracle asks whether it is "preferable 
and better" to do this or that. Telemachus 
concludes his speech to the suitors by 
saying, "If you think it 'preferable and 
better' to destroy my property, I shall 
appeal to Zeus." He makes what is in effect 
an appeal to Zeus, which Zeus answers with 
the omen of the eagles. He knows that the 
validity of his case depends upon the will 
of Zeus. We cannot, however, translate the 

XpEios' at Od. 2.45 as "consultation": 
Telemachus does not call the Ithacans to 
assembly in order to consult Zeus, but 
rather to state his demand against the 
suitors for just compensation. His XpE?os is 
a demand for compensation that he rightly 
believes is sanctioned by Zeus and there- 
fore destined to be paid. There are good 
examples in the orators of Xpeos meaning 
"demand for payment." In Demosthenes 
(49. 42), for instance, a son tells how his 
father bequeathed him a legacy in Xpea, 
"demands on debtors for future payment," 
that is, "uncollected debts," "credits."13 A 
debt, from the creditor's point of view, is a 

12. G. P. Shipp, Studies in the Language of Homer2 

(Cambridge, 1972), p. 318 and n. 1. We can add Xen. An. 
7. 6. 44 and Lac. 8. 5 to the references in Shipp's note. 

13. For other examples of xpeos meaning Forderung, cf. 

Thalheim, s.v. xpeos b, RE, 1II (1899), 2448. 55 ff. 

demand for payment. Accordingly, we 
must discard the usual jejune translations 
of Xpelos at Od. 2.45, "business" and 
"need." I suggest "just (or righteous) 
demand," but even this seems barely 
adequate. 

We are now ready to consider the XpEZos 
at Od. 1. 409. We have argued that else- 
where in Homer Xpelos should be translat- 
ed either "debt (=just demand)" or 
"prophecy," which are closely associated 
ideas, and that the translations "business" 
and "need" are colorless and inadequate 
substitutes. The Luov CVTrov XpEoOs at Od. 
2. 45 is authority for translating the Eov 
a0Vrov XpeLos at Od. 1. 409 not "business 
(or need) of his own" but "debt (=just 
demand) of his own."14 And the reference 
to Tiresias at Od. 11. 479 is authority for 
translating our phrase not "business (or 
need) of his own" but "prophecy of his 
own." Supposing a Homeric audience to be 
given this choice, why would they interpret 
the XPETLO at Od. 1. 409 to mean "prophe- 
cy" instead of "debt"? I think they would 
be led to this interpretation by the empha- 
sis placed upon Athena's inspiration of 
Telemachus in Ody,ssey 1. She actually 
speaks to him as a prophet at Od. 1. 200 ff. 
(avrTp vvv rot eyWC fLavrevrOaLt . . .) and 

predicts the return of Odysseus. After her 
departure Telemachus shows himself to 
his mother and the suitors as the spirited, 
self-assertive master of the house. He sends 
the amazed Penelope back to her women's 
quarters, and announces to the suitors a 
convening of the assembly at the earliest 
possible moment for the purpose of stating 
his just demand. The suitors are surprised 
that he speaks so boldly. Antinous sar- 
castically remarks (1. 384 f.), "Truly the 
gods themselves teach you to speak 

14. Two translators who eschew the weak "business" in 
favor of the more specific and vigorous "debt" are George 
Chapman ("Or for dues / Of moneys to him made he fit re- 

paire?") and Alexander Pope ("Did he some loan of ancient 

right require . . . ?"). 
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brashly and boldly." Then, after a brief 
altercation between Antinous and Telem- 
achus on the subject of the kingship in 
Ithaca, we come to Eurymachus' speech. 
Eurymachus apparently believes that the 
guest may be the cause of Telemachus' 
inspired behavior. He asks, "Was your 
guest a messenger from the returning 
Odysseus?" Such a messenger would ex- 
plain Telemachus' inspiration.15 "Or was 
he a ?" A prophet, certainly. A 
prophet is the very embodiment of inspira- 
tion and is able, by his prophecy of a 
better future, to instill a new spirit in those 
who are downcast. (Someone seeking the 
payment of a debt usually produces just 
the opposite effect: he tends to be a dis- 
piriting influence.) I submit that a Homeric 
audience, impressed by the inspiration of 
Telemachus and the amazement it causes 
in Penelope and the suitors, would feel 
compelled to interpret the XpeLos at Od. 1. 
409 as "prophecy" instead of "debt." 

The phrase "debt (=just demand) of 
one's own" is easy to understand. But how 
are we to understand "prophecy of one's 
own"? Why of one's own here? I think we 
can find the answer to this question by com- 
paring the conversation of Eurymachus 
and Telemachus with that of Aegyptius and 
Telemachus. Aegyptius asks, "What public 
business does the convener of this assembly 
wish to state ?" Telemachus replies, "I have 
no public business to state, but rather 'a 

15. So Ameis-Hentze-Cauer on Od. 1. 408: "Die erste 

Moglichkeit wird durch Telemachs uberraschende Haltung 
nahe gelegt." 

16. We can further compare Od. 4. 643 f.: 'IOdKrjs faipeTOL 

fj eoi avTov / OL TeS TE 8LCSd TE, where the eoi aTiovO is used 
to contrast Telemachus' servants with the best men of Ithaca. 
My argument for the contrastive force of iev avroD at Od. 1. 
409 is not affected if the r7TaTp6g in r)e TLV' dyye^Ahv 7TaTp6g 

eppeL epXopevoto at Od. 1. 408 is taken, as it often is (so 
LfgrE, s.t. dyyeAi7 1, 50. 56 ff.), to mean "concerning your 
father": the message of a prophet is still being contrasted with 
the message that comes from a human source, this source 

perhaps being the messenger himself who, like Eurylochus at 
Od. 10. 244 f., has only witnessed what he reports. But 7Tarp6o 

is better taken to mean "from your father." It seems to go 
with 04pec as well as with dyyeAi-rv. We can compare the 

just demand of my own' (euov av3ro 

Xpetos)." He uses the words eo'V avTro 
to distinguish his private, personal XpEbos 
from any public business. I suggest that the 
similar words Eov acvrov in Eurymachus' 
question serve a similar purpose. Eurym- 
achus asks, "Did your guest bring some 
message from Odysseus, or did he come 
with 'a prophecy of his own' (cov av3rov 

Xpeos) ?" He uses cov a-rov to contrast the 

prophecy that the prophet gets from within 
himself with the message that the messen- 
ger gets from somebody else.16 The 
prophet's inspiration is the same as the 
poet's which is described by the bard 
Phemius at Od. 22. 347 f.: 3aroTo8taKro, 
6' Eltit, OEOs SE' LOt EV (E)PE?LV o'4tLas / TTXrV- 

rotacs EVEfvaev. The prophet like the poet 
is av0rot cKTros, "self-taught" or perhaps 
better "spontaneously taught," and this 
is another way of saying that the gods 
inspire him.17 Eov aZvrov at Od. 1. 409 thus 

emphasizes that the prophet's message is 
god-inspired in contrast to messages that 
come from strictly human sources. I sub- 
mit that a Homeric audience would feel this 
contrastive force of Eov a3rov, and would 
not take XpeLos to mean "debt," since they 
would see no significant contrast between 
the ideas of debt and message. 

The syntax of the proposed interpreta- 
tion of XpeLos EEA8)o$ EvOS', "being desired 
for a prophecy," is difficult. We must take 
EEAXSOjLevos in a passive sense and XpELos 

words of Iris at ll. 15. 174 f.: dyyeAETv TeVi-L ToL, yaLLIoxe, 

Kvavoxacra, / hAOov 8evpo e)dpovaa Trapcdal A6 alyl6XOLo. Also, 
aTpaTOv in fje TLV' dyyeAir)V aTpacov e'KAvev ipXo,iivoL (Od. 2. 
30_2. 42), a verse very similar to Od. 1. 408, should be 
translated not "concerning the army" but "from the army." 
We can compare the 0Oi0b1s ie at 11. 16. 13: ie tLV' dyyehAiv 
P00i1i7 ef eKAUve oLos. 

17. See M. L. West, Hesiod: Theogony (Oxford, 1966), p. 
166, n. 32 and pp. 182 f., n. 83, on the common inspiration of 
prophets and poets; Parke and Wormell, op. cit. (n. 7), I, 15 f., 
n. 37, on the presence of inspirational prophecy in Homer. 
On avToiaciKTos = "god-inspired" at Od. 22. 347 f., see M. P. 
Nilsson, Homer and Mycenae (London, 1933; repr. New York, 
1968), p. 207, and E. R. Dodds, The Greeks and the Irrational 
(Berkeley, 1951), p. 10. 
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as an adverbial accusative. Two general 
considerations, for which I use Jankuhn18 
and Shipp,19 should predispose us to the 
possibility that E)ASOdLxyvoS is a passive. 
First, all of our passages illustrating XpE OS 

are late (they contain late forms), and 
passives tend to occur in late passages. 
Second, although passives are infrequent 
in Homer, several undisputed examples 
occur in our XpEtos-passages.20 We can 
thus believe that Eurymachus' speech 
might easily yield a passive. Jankuhn does 
not include eAXSoklat among the verbs for 
which he detects passives in Homer, and 
he would presumably consider the EEA- 
'scua at II. 16. 494 to be intransitive: vvv 

Tot EEA,SEcOW TroA/HLos KaKOS'. Others, 
however, take it as a passive, and they are 
probably right, though this is an instance 
where it seems hard to make a clear deci- 
sion between passive and intransitive.21 At 
any rate, the EA8EeaSco at II. 16. 494 should 

again predispose us to the possibility that 
EEASo/JEvoS at Od. 1. 409 is passive. 

We can give two arguments for ,EAS6o- 
JLEvos as a passive on its own merit. To 

begin with, eEAXotLaC in a middle sense 
should take a genitive and not an accusa- 
tive. If this is so, the accusative XpeLos 
at Od. 1. 409 cannot be the direct object 
of EEASodLEIvos and E)EASodtEos' must be 
treated as a passive.22 The genitive is found 
with eESo,Luao at II. 14. 276 (H17aatOEl v, 
7rs ' avros eeA$ottl), II. 23. 122 (E'A6- 
iYEVaL 7TE3loto), Od. 5. 210 (anv dhAoXov, 7rs 
r' alv 'Ae26aL), Od. 14. 42 (EEA8'JdEV'S 

18. H. Jankuhn, Die passive Bedeutung medialer Formen 
untersucht an der Sprache Homers (Gbttingen, 1969). 

19. Shipp, op. cit. (n. 12), investigates late linguistic 
features in Homer. 

20. Jankuhn, op. cit. (n. 18), recognizes the following 
passives: &r)1i6VTo, 11. 13. 675 (introduction to Polydamas- 
passage); 8oOEir, Od. 2. 78 (Telemachus' speech); and 
7rreaOdEs, Od. 8. 336 (song of Demodocus). Shipp, in his 
review of Jankuhn, Gnomon, XLIV (1972), 119, would add 
fiB,A77JtvoLt ovrduILevoi Te, which occurs at /I. 11. 659 (Nestor's 
Elean war) and II. 13. 764 (sequel to Polydamas-passage). 

21. Ebeling, LSJ, Leaf, and Ameis-Hentze take &AUaoew 
as a passive. I should like to treat Tot as a dative of agent and 
translate vov TOI &eAeaOw 7TrAE,Hos KaK6o as "now let 

irOV E8co8jS), and Erga 381 (aoL S' Ed 

rrAov'rov Ovios ce'AeTrcI). Chantraine, 
however, thinks that E'AE8otLa sometimes 

(not at II. 23. 122) takes a neuter word like 
XpElos as direct object.23 He cites what he 
considers to be two other examples of this 
construction. We find at 1. 5.481, KU& 

8E KTrrjlara -,roAAa, 7r rT 'A3er7aL OS K 

eTr8SevUr; and at Od. 23. 5 f., '5pa >'Srcat / 
Od>a0 oZAlorL(t reoLJ ra T' E'ASt. But it is 

possible, I believe, to explain the accusa- 
tives in these examples as the direct objects 
of easily understood complementary in- 
finitives. At II. 5. 481 the infinitive KrTaOat 

is easy to supply from KrKT7l.aa. We might 
note that there are two other ellipses of 
verbs in this verse: KaS stands for KaTE- 

XArov, and E'ac must be understood after 
o& K. Likewise at Od. 23. 5 f. the infinitive 
ISE'uOat is easily supplied from lWrcat 
od0qaXAoicrt TrOLrt. And we can cite the 

following examples of complementary 
infinitives used with E',E8oMLat: ELvat at 
11. 13. 638, l8CaSat (!) at Od. 4. 162, 
E'AXOE'Eva and lSErat (!) at Od. 5. 219 f., 
and LKE'aOaL at Od. 15. 66. There is thus 
no sure evidence that eEASo/cat takes an 
accusative of the direct object in Homer, 
and I suggest that a Homeric audience, 
expecting the genitive with eEASo/at and 
being given Xpe0os EEAtSofd voS, would 
treat eE)tASodevos passively. 

My second argument is that elsewhere 
in Homer, when someone arrives, the par- 
ticiple EeA0tSdLEvoS is not used to describe 
him as desiring something, but rather to 

grievous war be desired by you." An example of a translation 
that takes eA8eacow intransitively is Andrew Lang's: "now let 
baneful war be dear to thee." 

22. I think we can rule out the possibility that eeA6d6uevos 
is intransitive, since Eurymachus is asking for an explanation 
of the guest's arrival. The guest must have come either 
because he desired something or because he was desired by 
someone for something. Eurymachus is not asking, "Was your 
guest a person who is desirable if someone should happen to 
want to hear a prophecy?" 

23. P. Chantraine, Grammaire Homerique, II (Paris, 1953), 
46 and 54. So too E. Schwyzer and A. Debrunner, Griechische 
Grammatik, II (Munich, 1950), 105. 
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describe other persons as desiring his 
arrival. This is well illustrated by the simile 
at II. 7. 4 ff.: "As god gives a fair breeze 
to sailors desiring (vazvr7mav EEAXOLLeVOL- 

atv) it, when they are wearied from 
beating the sea with their well-polished 
oars and their limbs are exhausted with 
toil, so these two [Alexander and Hector] 
appearedfor the Trojans desiring (TpcoEratv 

EEA?o(LEvocrL) them." We can also cite 
Od. 21.209, where Odysseus tells Eu- 
maeus and Philoetius, "I know that I come 
for you desiring me" (ytyvoyaKcw ' ts ac3;iv 
EEAXSO/JevotLrtv LtKaCVc); and Od. 24. 400, 
where Dolius tells Odysseus, "Dear one, 
since you have returned for us desiring you 
greatly. . ." (5 ith', EECl) vod'ara7rcz E)EA0o- 

fLtvotcral /A' 7jZV ...).24 I think that the 

poet of Od. 1. 409 probably has this use of 
EEASopevoS in mind, and that he is thinking 
of Telemachus' guest as coming for some- 
one who desires his arrival. This is so, 
however, only if EEA0SdUEvoS is passive. 
The above arguments for ceAo0dUevoS as a 

passive in accordance with my interpreta- 
tion of Eurymachus' question are confirmed 
by Telemachus' remark about prophecy. 
Eurymachus asks, "Or does he come on 
this visit being desired (eEAod'LEvos) for a 

prophecy of his own?" And Telemachus 
replies, "I do not heed any prophecy my 
mother asks of a prophet, having sum- 
moned (KaEacraaa) him into our hall." The 
active participle KcAec'raa, "having sum- 
moned," answers to the passive participle 
EEAh/SdEVOS, "being desired." Prophets do 
come into his hall, Telemachus admits, 
being desired by Penelope: she summons 
them. He takes EEAXo0Jevos as a passive 
and supplies the agent, Penelope. 

If E?EAt6JLEvoS is passive, Xpetos must be 
what I call, for lack of a better term, an 
adverbial accusative. We might perhaps 

24. We might also note that at Od. 12. 438 f. Odysseus' 
mast and keel, which Charybdis has sucked down, come up 
again for him desiring them: ,eA&ogev.c toE bol AOov. 

25. 7rpdaaco is used in this construction with xpeos meaning 
"debt" at Pind. 01. 3. 6 f. (aTcecavoi / 7TpdaaovTri .Ie TOVT 

classify it as an accusative of respect, for 
accusatives of respect frequently occur with 
intransitive and passive participles; but 
they usually designate the part affected, 
as at Od. 10. 247: Kjp aXEi iLEyaAw /3gEo- 

A,erEvos, "being struck with great grief in 
his heart." I suggest that we can best 
explain our XpeLos as being similar to the 
retained accusatives which are used with 
the passive participles of verbs of asking 
and demanding. We have, at LXX Wi. 
15. 8, an example of this construction with 
XpEo0 meaning "debt": Tr6 r-Ts vxTs 
a7raT77r0ELS Xpeos, "having been asked for 
the debt of his soul" (i.e., having been 
asked by God for his life which was lent 
him). With it we can compare Hdt. 8. 111, 
alTrr0Evr7ES pOs OeFtTATOKAEOS XPrt-tara, 

"having been asked by Themistocles for 
the tribute money"; and Thuc. 8. 5. 5, 
V7To pCaALcs ... 7.TE rrpCayLEVoS TOV? EK Tj7S 

EavTrov apzX~S Oo'povs, "being demanded by 
the king for the tribute of his province." 
Our "being desired for a prophecy" seems 
very similar to "having been asked for the 
debt." But if, as we have argued, e'eA$o/at 
-unlike verbs of asking and demanding 
that usually take a double accusative25- 
does not take an accusative of the direct 
object in Homer, we cannot legitimately 
call XpeZos a retained accusative, and must, 
I think, be satisfied with the general term 
adverbial accusative. 

I conclude that the proposed interpreta- 
tion of Od. 1. 409 has much to recommend 
it. Its syntax, though difficult, seems un- 
avoidable. The gain in meaning it gives us 
over the usual interpretation is great. 
Eurymachus' question becomes much more 
significant and pointed, and Telemachus' 
remark about prophecy is no longer 
gratuitous.26 
TULANE UNIVERSITY 

OE66Larov xpeos) and Pyth. 9. 103 f. (eue 6' Cbv T?t do6av / &8iav 

aKetL6,eVOV 7TpdaaEL XpeoS). 

26. I wish to thank Joe Park Poe for criticizing a draft of 
this paper. 
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