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EURYMACHUS’ QUESTION AT ODYSSEY 1. 409
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N THE first book of the Odyssey Athena
visits Telemachus in the form of
Mentes and inspires him to take con-

trol of his life. After she leaves, the suitors
marvel at Telemachus’ new spirit; and one
of them, Eurymachus, asks him to identify
his guest. Was this guest a messenger from
Odysseus, or did he come for some other
reason? I translate Eurymachus’ question
and Telemachus’ answer (Od. 1. 399-419,
quoted above) as follows—with the ex-
ception of the phrase éov adtoi ypetos
€eMdduevos in verse 409, whose correct
interpretation is the subject of this paper:

And Eurymachus, the son of Polybus, answered
him: “Telemachus, truly this lies on the knees of
the gods, who of the Achaeans shall rule in sea-
girt Ithaca. But may you for your part keep safe
your possessions and be ruler over your house.
May no one come to wrest your possessions from
you, overmastering you violently, so long as
Ithaca exists. But I want, good sir, to ask you
about your guest. Where is he from? From what
land does he claim to be? Where are his people

and native fields? Does he bring some message
from your returning father, or does he come on this
visit éov alrod xpeios éeAdduevos? How quickly he is
up and away, and did not wait for us to make his
acquaintance. Certainly he has a by no means
ignoble appearance.” And the thoughtful Telem-
achus answered him: “Eurymachus, truly my
father will never return. Therefore I no longer
believe any message no matter what its source, nor
take to heart any prophecy my mother asks of a
prophet, having summoned him into our hall.
This man is my family’s guest friend from Taphos,
and boasts himself to be Mentes, the son of wise
Anchialus, and so is king of the oar-loving Taph-
ians.”

The word yxpeios is usually taken to
mean ‘‘business’”’ (sometimes ‘‘debt” or
“need”), and the phrase éov adtod ypelos
€eAdduevos translated “‘desiring business of
his own.”” Eurymachus is thus made to ask,
“Did your guest come either as a messenger
or as one ‘desiring business of his own’?”
To which Telemachus replies, ““I pay atten-
tion neither to any messenger nor to any
prophet my mother calls into our hall; this

259



260

was my guest friend Mentes. It seems that
the “‘neither...nor” (ovre...odre) of
Telemachus’ answer should correlate with
the “either...or” (3€...7) of Eurym-
achus’ question, but this is impossible
if the usual interpretation of éov adTod
xpetos €eAdduevos is correct. Telemachus’
answer amounts to a denial that his guest
was either a messenger or a prophet; with
regard to a messenger, the response does
correlate with the first part of Eurymachus’
question. But we are surprised by the
denial that the guest was a prophet, as
there is nothing in Eurymachus’ question,
according to the usual interpretation of
€ov adTod ypelos éeAdduevos, that prepares
us for it.

I know of no other instance in Homer in
which an answerer makes such a gratuitous
denial; denials in answers like Telemachus’
always correspond to the wrong guesses of
questioners. Two well-known examples
come readily to mind. At //. 6. 378 ff., Hec-
tor asks the maidservants, ““Has Androm-
ache gone to visit her sisters-in-law or to
the temple of Athena to pray?”’ To this
question one of them replies, *‘She has
gone neither to visit her sisters-in-law nor
to the temple of Athena to pray, but to
Troy’s high tower.” And at Od. 11. 172 f.,
Odysseus in the Underworld asks his
mother, among other things, “‘Did you die
of a long and painful illness, or was your
death blessed and swift?" She replies
(198 ff.), ““My death was not blessed and
swift, nor did 1 die of a long and painful
illness, but my spirit was destroyed with
yearning for you.”

Furthermore, we can cite an example
with marked similarities to the conversa-
tion of Eurymachus and Telemachus. In
the assembly of the Ithacans at the begin-
ning of Odyssey 2, the old man Aegyptius
opens proceedings by asking of whoever
has called them together (30 ff.), ““Has he
heard some message from the returning
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army (§é 7w’ dyyediqy otparod éxAvev
épyopévowo; cf. Od.1.408), or does he
have some other public business to state ?”
Telemachus, who has called them together,
replies (42 ff.), ““I have heard no message
from the returning army (odre 7w’ dyyeiny
otpatod éxAvov épyopévoo; cf. Od. 1. 414),
nor do I have any other public business to
state, but rather éuov adrod ypelos.” (We
shall have to give special consideration to
the use of ypetos here when we come to
discuss the meaning of this word.) I think
that the conversation of Aegyptius and
Telemachus has probably influenced that
of Eurymachus and Telemachus. But if this
1s so, it seems all the more surprising for
the latter not to conform to the type of
question and answer that the former exem-
plifies. The answerer should reject, point
by point, the wrong guesses of his ques-
tioner before telling him the truth, and
should offer no gratuitous denials. We
naturally expect, without supposing any
special influence, that Telemachus’ answer
to Eurymachus ought to follow this rule;
but we are necessarily disappointed if the
usual interpretation of €ov avTod ypelos
€eddopevos, ‘‘desiring business of his
own,” is correct.

I suggest, however, a new and very
different interpretation for
xpetos éeAdouevos: “‘being desired for a
prophecy of his own.”” This interpretation
requires (1) that ypetos mean “‘prophecy”
instead of ‘‘business’” (or ‘‘debt’ or
“need’); (2) that éeXdduevos be passive
instead of middle; and (3) that ypetos be
an adverbial accusative instead of a direct
object. If I am right, Telemachus’ remark
about prophecy does have its antecedent
in Eurymachus’ question. Eurymachus
asks, “Was your guest a messenger from
Odysseus, or did he come ‘being desired for
a prophecy of his own’?” Telemachus
replies, “‘l pay no attention to any mes-
senger, nor to any prophet my mother

éov  avTOD
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calls into our hall; this was my guest friend
Mentes.”” The phrase ‘“‘prophecy of his
own” seems difficult, but I think we shall
find that it makes good sense.

There are ten other occurrences of
xpetos (xpéos) in Homer besides the one
at Od. 1.409. Eight of them seem best
translated ““debt.”” In Zliad 11 Nestor uses
xpeios three times in his description of the
successful cattle-raid he and his Pylians
made against the Epeans of Elis, who had
earlier plundered the Pylians and were
therefore indebted to them: ypetos Speider’
év "HAidu 8in (686); *Emeiol ypeios opeirov
(688); and ypeios uéy’ dpeiler’ év "HMide
oy (698). Similarly, at Od. 21. 17 we are
told how Odysseus went after a debt
that the whole people of the Messenians
owed him for having stolen some of his
flocks from Ithaca: jAfe perca xpetos, 76
pc ol mls Sfjpos opelle. At Od. 3. 367,
Athena-Mentor excuses herself from Nes-
tor’s further hospitality by saying that she
must be off the next morning to the
Cauconians, where a debt is owing to
her (ypeids pow dpéAAeran); she apparently
expects him to think that the Cauconians
have raided her property and that she is
honor-bound to seek compensation. Again,
in Odyssey 8, in the song of Demodocus
about the adultery of Ares and Aphrodite,
xpelos is used twice (ype€os, 353; ypeios,
355) of the debt that Ares must pay the
cuckolded Hephaestus; and we have a
synonym, pouydypie, in the expression
potycypl’ opéer (332), “he owes the

1. Ael. NA 8. 5 mentions Polydamas as a prophet along
with Tiresias. According to Schol. A ad //. 12. 211 (Dindorf,
1, 424), and Eust. ad Il. 12. 228 (p. 859. 15, Stallbaum), Polyd-
amas’ father Panthous, who was an interpreter of the Delphic
oracle, taught him the art of prophecy.

2. Schol. T (Maass, II, 52) ad I/. 13. 745; Eust. ad Il. 13.
745, p. 958. 20. See also A. R. Sodano, ed., Porphyrii Quaes-
tionum Homericarum liber I (Naples, 1970), pp. 118 f. MS
authority favors dmoriowvraw over dmoorriowvrar; but, as
Leaf notes on //. 13. 745, the lengthening of the o in droTiowy-
Tau is ‘‘intolerably harsh, and there seems to be no choice but
to accept the variant dmoorrowvroan.”

3. G. Bjorck, “Die Schicksalswaage,” Eranos, XLIII
(1945), 58 ff. A male figure holding a pair of scales in front of
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penalty for having been caught in adul-
tery.”

The last example of ypeios meaning
“debt” occurs at II. 13.745f., where
Polydamas tells Hector, ‘I fear the
Achaeans may weigh out the debt of yes-
terday” (8eldw u1 76 x0ulov amoomicwyTan
Axouol [ xpeios). Yesterday the Trojans
had advanced victoriously into Achaean
territory; today it may be the turn of the
Achaeans to do the same against the
Trojans. The earlier victory of the Trojans
thus seems comparable to the cattle-raids of
the Epeans, et al., and to Ares’ trespassing
on Hephaestus’ home, in all of which
instances the perpetrators incur a ypeios.
What is especially interesting, however, is
that Polydamas’ warning seems to have a
prophetic ring, which reminds one of his
speech at //. 12. 211 ff., where he interprets
the omen of the eagle and the serpent.!
Moreover, the verb amoorjowvro, which
apparently means ‘‘weigh out,” seems to
allude to scales, as Schol. T and Eustathius
note;2 and Bjorck suggests, independently
of our Polydamas-passage, that early
Greek prophets used scales in their pre-
dictions.3 The ypeios at I/. 13. 745 f. can
only be translated ‘‘debt.”” But Polydamas
seems to be speaking with the acumen of a
prophet, as he does in Iliad 12; and he
seems to allude to scales, which may have
been used for prophetic as well as business
purposes. We shall be arguing that
xpeios (xpéos) means ‘‘prophecy’ else-
where in Homer, and that early Greek

two men on a chariot is depicted on a Mycenaean vase from
Enkomi. Bjorck, following S. Eitrem, “Schicksalsmichte,”
Symb. Osl., XIII (1934), 57, n. 1, thinks that this figure repre-
sents a prophet taking the omens for men who are about to
set out on a journey; but M. P. Nilsson, Geschichte der
griechischen Religion® (Munich, 1967), pp. 366 f. and pl.
25. 1, thinks that it represents Zeus, though (p. 367, n. 1)
“mit meiner Deutung stimmt wohl iiberein, wenn das Schick-
salswigen einem Divinationsverfahren nachgebildet ist, wie
G. B. Bjorck meint.” B. C. Dietrich, “The Judgment of Zeus,”
RhM, CVIII (1964), 122 ff., dismisses all interpretations of the
Enkomi vase as being too conjectural; see esp. p. 124, n. 143,
for his criticisms of Bjorck.
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prophets thought of their prophecies as
debts to be paid in the future. I should like
to believe that these prophets used scales in
determining their prophecies, and that
Polydamas’ words reflect this procedure.
In the eleventh book of the Odyssey,
Odysseus goes to the Underworld to con-
sult the prophet Tiresias and is told, we
might note, among other things, that he
and his men are headed for disaster if they
plunder the cattle of the Sun. At Od. 11.
479 f., he describes his mission as follows:
#Afov
BovAny [ etmor, ““I have come kare ypéos
of Tiresias, if he might say some counsel.”
Ebeling interprets this ypéos as oraculum,
consultatio;* the translation ‘‘debt” is
clearly impossible. Others take it to mean
“need” or ‘“‘business.”5 I am convinced
that it means ‘‘prophecy,” and would
translate Tewpecico rare ypéos ‘‘for the
prophecy of Tiresias.”” The ypéos here is
apparently connected with ypelwv (ypéwv),
“prophesying,” and ypnoduevos, ‘“to con-
sult”; the phrase vy ypnoduevos (-ov,
-ovs) OnPaiov Tepeaico, “to consult the
soul of Theban Tiresias,” occurs four
times in the Odyssey.6 Furthermore, I
think that the use of ypéos in close asso-
ciation with BovAy at Od. 11.479f. is a
reason for connecting it with ype/wv and
xpmoouevos, for BovAsj appears with ypelwy
and ypnmoouevos, with reference to the

Tewecioo kare ypéos, el Twa

4. H. Ebeling, Lexicon Homericum (Leipzig, 1885), s.r.
Xpetos,

5. Ameis-Hentze on Od. 11. 479: xpéos = Bediirfnis. Merry-
Riddell on Od. 11. 479 are more cautious: ‘‘kara xpéos,
generally rendered ‘on business with,” as xara mpfiw Od.
3. 72, or ‘in need of.’ But perhaps, because of the frequent
phrase uxif) xpnoduevos, we ought to translate ‘for consulting
with.” > In later literature (Hymn. Hom. Merc. 138; Ap. Rhod.
Argon. 3. 189, 4. 530; and Arat. Phaen. 343) kara xpéos
apparently means ‘“‘according to necessity,” ““duly.” We might
also take note of the xara 76 xpedv in Anaximander Frag.
1D.-K., on which C. H. Kahn, Anaximander and the Origins
of Greek Cosmology (New York, 1960), p. 180, comments:
““The phrase xara 76 xpewyv may contain a secondary allusion
to the idea of retribution as a debt, since xpcos, xpéws, ‘debt”,
is of course from the same root. But the primary force of xpecv
combines the ideas of right and necessity: death succeeds to
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oracle of Apollo, at Od. 8. 79 ff. and at
Hymn. Hom. Ap. 252 f. and 292 f. That
xpetos (xpéos) can mean both ““prophecy”
and “‘debt” is confirmed by an examination
of the words ypnouds, xpiios, and yprjorys,
which seem closely related to ypeios. The
word ypnouos usually means “‘prophecy,”
but Hesychius gives another meaning:
Twwpia, “‘retribution,” “penalty.”7? Simi-
larly yp7jots means both “prophecy” and
“loan,” 8 and yp7jorys means both “proph-
et” and ‘‘debtor” or “‘creditor,”? that is,
“*he who has to do with a debt.”” A prophet
is thus someone who has to do with debts:
he is a spokesman for the justice of the
gods; he announces what retribution will
be exacted, what debt must be paid.
Ebeling suggests consultatio as an alternate
to oraculum; and LSJ, comparing Tepeaie
Xpmoduevos, suggests that the kara ypéos at
Od. 11. 479 means “‘to consult.”’10 | think,
however, that the parallels of ypnouds and
xp7ots, which never mean “‘consultation,”
are strong reasons for not taking ypeios
(xpéos) to mean ‘“‘consultation.” Moreover,
the translation ‘““‘consultation” is not, I be-
lieve, fairly to be derived from ypnoduevos.
Although ypnoouevos seems best translat-
ed “‘to consult,” I have found no word for
“‘consultation’ that is connected with the
same root. The only words I have found for
““consultation” in Greek are émepditnua,
emepdyTnots, and wioTs. 1!

birth in the course of time, because it must. In Anaximander’s
phrase kard 76 xpecv we have the most impersonal Greek
formula for Fate.”

6. Od. 10. 492, 565; 11. 165; and 23. 323.

7. Hsch. s.c. xpmouds; reported by LSJ, Suppl., s.v.
xpnouds (B). The following oracles in H. W. Parke and D. E.
W. Wormell, The Delphic Oracle, 11 (Oxford, 1956), are con-
cerned with vengeance: Nos. 17, 51, 74, 81, 93, 108, 136, 139,
150, 201, 236, and 365.

8. LSJ, s.v. xpfioes 11 and 111; and Suppl., s.t. xpijoes 11,

9. LSJ, s.v. xpiiorns. On xpriorns meaning ‘‘creditor” and
““‘debtor’ see esp. Harp. s.r. xpiioTar.

10. LSJ, s.v. xpéos 111. See also Merry-Riddell (n. 5 above)
on Od. 11. 479.

11. The corresponding verbs are émepwrdw and muvbdavouar.
At Od. 1. 416 ¢epéopar, “‘ask of,” is used of Penelope’s
consultations.



EURYMACHUS’ QUESTION AT “ODYSSEY” 1. 409

We have finally to discuss the important
xpetos that occurs in Telemachus’ answer
to Aegyptius at Od. 2. 42 ff.
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Neither have I heard any message from the return-
ing army, which I might tell you truly, having
learned of it first, nor do I have any other public
business to reveal and announce, but rather éuov
adTod xpeios; for an evil has fallen upon my
house, a twofold evil: first, I have lost my noble
father, who was king over you gathered here and
gentle to you like a father; but now a much greater
evil has befallen my house that soon will entirely
demolish it and utterly destroy every bit of my
property.

Telemachus has assembled the Ithacans in
order to declare a “‘ypetos of my own.”
Two evils have fallen upon his house, the
loss of his father and the reveling of the
suitors that threatens to destroy all of his
property. It is clear that he mentions the
first of these evils only as the precondition
of the second, which he describes as being
much greater. He knows that if Odysseus
were at home the suitors would not dare to
destroy his property: his cattle, sheep,
goats, and wine (55 ff.). His speech seems
on the whole a rather weak performance,
since he apparently wavers between a
desire to be bold and a feeling of helpless-
ness, and breaks off finally in an angry
burst of tears. The suitor Antinous then
tries to justify the prolonged reveling of
the suitors by blaming Penelope. Where-
upon Telemachus, after a brief but decisive
rejection of this plea, pronounces, at Od. 2.
138 ff., the following words:
Vpérepos 8 €l pev Quuos vepeoileroau avTdv,
éuré pow peydpwy, GAdas 8 aleyivere Sairas
Vpa kriipar’ édovres quelBopevol kata oikovs. 140
€l 8 Juiv Sokéer T68e Awitepov kal Guewov
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If you have any shame of these things in your
hearts, get out of my hall and attend other ban-
quets, devouring your own property as you visit in
each other’s homes. If, however, this seems prefer-
able and better (Awitepov kai &uewov) to you, to
destroy the livelihood of one man without giving
compensation (vimowov), then tear away. But I
shall call upon the everlasting gods, if Zeus may
grant works of requital (medivrira épya). Then
would you perish in my house without right to be
given compensation (vijmowot).

; , Y , y ” »
vijmowvol kev émeita 8ouwy évroalev GAowabe.

Immediately, in answer to these words,
Zeus sends the omen of the eagles, which
the prophet Halitherses then interprets to
portend the arrival of Odysseus and the
slaying of the suitors—an interpretation
that meets with scorn from Eurymachus.
Telemachus rests his case (210f.): “I no
longer ask these things of you, nor speak
of them, for now the gods and all the
Achaeans know them.”

I think that Telamachus’ words at Od. 2.
139-45 are the expression of his ypetos,
for they also appear—the very same
words—at Od. 1. 374-80, where he tells the
suitors why he is calling a meeting of the
assembly. “Tomorrow let us all convene
and hold a session of the assembly,” he
tells them at Od. 1. 372-74, “‘in order that
I may command you to get out of my hall:
attend other banquets . . .”” The rest, Od. 1.
375-80, is word for word the same as
Od. 2. 140-45, quoted above. We expect
Telemachus to repeat these (or very simi-
lar) words in the assembly, and so he
finally does, after holding us in suspense
with his first weak-kneed speech which
ends in tears. He boldly commands the
suitors to get out of his hall. He under-
scores the injustice of their continuing to
revel at his expense by a play on the word
vjmowos, first in an active sense, ‘‘not
giving compensation,” then in a passive
sense, ‘‘not to be given compensation,” and
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also by the expression maAivrira épya,
“works of requital.” His demand has the
sharp religious bite of the man who speaks
in righteous indignation. We can compare
Vﬁrrowos with avamowor in the prophecy
of Calchas at //. 1. 99, and madivrira épya
with the dvrira épya in Penelope’s prayer
to Zeus at Od. 17. 60. As for the pleonasm
AwiTepov wai &uewov, which 1 translate
“preferable and better,”” Shipp notes that
it is “‘clearly an adaptation for the metre of
the Adiov kai auewov which is a technical
phrase in the language of oracles.””!2
Although this phrase sometimes appears in
the oracles themselves, it is typically used,
as shown by Shipp’s references, in the con-
sultations of oracles. The person consult-
ing an oracle asks whether it is ““preferable
and better” to do this or that. Telemachus
concludes his speech to the suitors by
saying, “‘If you think it ‘preferable and
better’ to destroy my property, [ shall
appeal to Zeus.”” He makes what is in effect
an appeal to Zeus, which Zeus answers with
the omen of the eagles. He knows that the
validity of his case depends upon the will
of Zeus. We cannot, however, translate the
xpetos at Od.2.45 as ‘‘consultation’:
Telemachus does not call the Ithacans to
assembly in order to consult Zeus, but
rather to state his demand against the
suitors for just compensation. His ypelos is
a demand for compensation that he rightly
believes is sanctioned by Zeus and there-
fore destined to be paid. There are good
examples in the orators of ypéos meaning
“‘demand for payment.” In Demosthenes
(49. 42), for instance, a son tells how his
father bequeathed him a legacy in ypéc,
‘“‘demands on debtors for future payment,”
that is, “‘uncollected debts,” “‘credits.”’13 A
debt, from the creditor’s point of view, is a

12. G. P. Shipp, Studies in the Language of Homer?
(Cambridge, 1972), p. 318 and n. 1. We can add Xen. An.
7. 6. 44 and Lac. 8. 5 to the references in Shipp’s note.

13. For other examples of xpéos meaning Forderung, cf.
Thalheim, s.v. xpéos b, RE, 111 (1899), 2448. 55 ff.
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demand for payment. Accordingly, we
must discard the usual jejune translations
of xpeios at Od.2.45, ‘“business” and
“need.” 1 suggest ‘“‘just (or righteous)
demand,” but even this seems barely
adequate.

We are now ready to consider the ypetos
at Od. 1.409. We have argued that else-
where in Homer ypetos should be translat-
ed either ‘‘debt (=just demand)” or
“prophecy,” which are closely associated
ideas, and that the translations ‘‘business’
and ‘“‘need” are colorless and inadequate
substitutes. The éuov adTod ypetos at Od.
2.45 is authority for translating the éov
adrob xpelos at Od. 1.409 not ‘‘business
(or need) of his own” but “debt (=just
demand) of his own.”’14 And the reference
to Tiresias at Od. 11. 479 is authority for
translating our phrase not ‘‘business (or
need) of his own” but “prophecy of his
own.”” Supposing a Homeric audience to be
given this choice, why would they interpret
the ypetos at Od. 1. 409 to mean *‘prophe-
cy” instead of “*debt’? I think they would
be led to this interpretation by the empha-
sis placed upon Athena’s inspiration of
Telemachus in Odyssey 1. She actually
speaks to him as a prophet at Od. 1. 200 ff.
(adTap viv 1ot éyw pavrevoopar . ..) and
predicts the return of Odysseus. After her
departure Telemachus shows himself to
his mother and the suitors as the spirited,
self-assertive master of the house. He sends
the amazed Penelope back to her women’s
quarters, and announces to the suitors a
convening of the assembly at the earliest
possible moment for the purpose of stating
his just demand. The suitors are surprised
that he speaks so boldly. Antinous sar-
castically remarks (1.384f.), “Truly the
gods themselves teach you to speak

14. Two translators who eschew the weak ‘‘business” in
favor of the more specific and vigorous ‘‘debt” are George
Chapman (“Or for dues / Of moneys to him made he fit re-
paire?”’) and Alexander Pope (‘‘Did he some loan of ancient
right require ... 7).
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brashly and boldly.” Then, after a brief
altercation between Antinous and Telem-
achus on the subject of the kingship in
Ithaca, we come to Eurymachus’ speech.
Eurymachus apparently believes that the
guest may be the cause of Telemachus’
inspired behavior. He asks, ‘“Was your
guest a messenger from the returning
Odysseus?”” Such a messenger would ex-
plain Telemachus’ inspiration.13 “Or was
he a ———7” A prophet, certainly. A
prophet is the very embodiment of inspira-
tion and is able, by his prophecy of a
better future, to instill a new spirit in those
who are downcast. (Someone seeking the
payment of a debt usually produces just
the opposite effect: he tends to be a dis-
piriting influence.) I submit that a Homeric
audience, impressed by the inspiration of
Telemachus and the amazement it causes
in Penelope and the suitors, would feel
compelled to interpret the ypeios at Od. 1.
409 as ‘“‘prophecy” instead of “‘debt.”

The phrase ‘‘debt (=just demand) of
one’s own” is easy to understand. But how
are we to understand ‘“‘prophecy of one’s
own” ? Why of one’s own here? I think we
can find the answer to this question by com-
paring the conversation of Eurymachus
and Telemachus with that of Aegyptius and
Telemachus. Aegyptius asks, ‘““What public
business does the convener of this assembly
wish to state 7’ Telemachus replies, “‘I have
no public business to state, but rather ‘a

15. So Ameis-Hentze-Cauer on Od. 1. 408: “Die erste
Moglichkeit wird durch Telemachs iiberraschende Haltung
nahe gelegt.”

16. We can further compare Od. 4. 643 f.: 10dkns ¢faipeTor
7 éol adrol | OfTés Te Sudés Te, where the éoi adrod is used
to contrast Telemachus’ servants with the best men of Ithaca.
My argument for the contrastive force of éov adrod at Od. 1.
409 is not affected if the marpds in 7é 7w’ dyyediny marpds
dépe. épxouévoro at Od. 1. 408 is taken, as it often is (so
LfgrE, s.v. dyyedin 1, 50. 56 ff.), to mean ‘‘concerning your
father”: the message of a prophet is still being contrasted with
the message that comes from a human source, this source
perhaps being the messenger himself who, like Eurylochus at
0Od. 10. 244 f., has only witnessed what he reports. But marpds
is better taken to mean ‘‘from your father.” It seems to go
with ¢épe. as well as with dyyedinv. We can compare the
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just demand of my own’ (éuov adTod
xpetos).” He uses the words éuov adrod
to distinguish his private, personal ypetos
from any public business. I suggest that the
similar words éov adrod in Eurymachus’
question serve a similar purpose. Eurym-
achus asks, “Did your guest bring some
message from Odysseus, or did he come
with ‘a prophecy of his own’ (éov adTod
xpetos)?”” He uses €ov adTod to contrast the
prophecy that the prophet gets from within
himself with the message that the messen-
ger gets from somebody else.l6 The
prophet’s inspiration is the same as the
poet’s which is described by the bard
Phemius at Od. 22. 347 f.: adrodidaxtos
8 €lpul, Oeos 8¢ pou év dpeaiv olpas | mav-
Tolas évéduoev. The prophet like the poet
is avTodidaxtos, “‘self-taught’ or perhaps
better ‘‘spontaneously taught,” and this
is another way of saying that the gods
inspire him.17 éov adrod at Od. 1. 409 thus
emphasizes that the prophet’s message is
god-inspired in contrast to messages that
come from strictly human sources. I sub-
mit that a Homeric audience would feel this
contrastive force of éov adrod, and would
not take ypelos to mean “‘debt,” since they
would see no significant contrast between
the ideas of debt and message.

The syntax of the proposed interpreta-
tion of ypeios éeAdduevos, “being desired
for a prophecy,” is difficult. We must take
€eXdouevos in a passive sense and ypeios

words of Iris at /. 15. 174 f.: ayyeAinv Twd Toi, yaujoxe,
rkvavoxaita, [ HABov Sedpo ¢épovoa mapai Auwds alydyowo. Also,
oTpatol in Né Tw dyyediny oTpatod €xkAvev épxouévoro (Od. 2.
30=2. 42), a verse very similar to Od. 1. 408, should be
translated not ‘“‘concerning the army” but “from the army.”
We can compare the ®0ins € at Il. 16. 13: %€ 7w’ dyyeAiny
DOins €€ éxAves olos.

17. See M. L. West, Hesiod: Theogony (Oxford, 1966), p.
166, n. 32 and pp. 182 f., n. 83, on the common inspiration of
prophets and poets; Parke and Wormell, op. cit.(n.7),1, 15f.,
n. 37, on the presence of inspirational prophecy in Homer.
On avrodidaxtos = ‘‘god-inspired” at Od. 22. 347 f., see M. P.
Nilsson, Homer and Mycenae (London, 1933; repr. New York,
1968), p. 207, and E. R. Dodds, The Greeks and the Irrational
(Berkeley, 1951), p. 10.
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as an adverbial accusative. Two general
considerations, for which I use Jankuhn18
and Shipp,!9 should predispose us to the
possibility that éeASduevos is a passive.
First, all of our passages illustrating ypetos
are late (they contain late forms), and
passives tend to occur in late passages.
Second, although passives are infrequent
in Homer, several undisputed examples
occur in our ypeios-passages.2 We can
thus believe that Eurymachus’ speech
might easily yield a passive. Jankuhn does
not include ééAdopucw among the verbs for
which he detects passives in Homer, and
he would presumably consider the éeA-
8éabw at Il. 16. 494 to be intransitive: viv
To  éeddéobw ToAepos wawds. Others,
however, take it as a passive, and they are
probably right, though this is an instance
where it seems hard to make a clear deci-
sion between passive and intransitive.2! At
any rate, the éeAdéofw at I1. 16. 494 should
again predispose us to the possibility that
éeAddpevos at Od. 1. 409 is passive.

We can give two arguments for éeAdd-
pevos as a passive on its own merit. To
begin with, ééASoucw in a middle sense
should take a genitive and not an accusa-
tive. If this is so, the accusative ypetos
at Od. 1. 409 cannot be the direct object
of éeXdduevos and éeddduevos must be
treated as a passive.22 The genitive is found
with ééA\douce at 11.14.276 (IlaoiBénv,
Ns 7T oadros ééAdouan), Il.23.122 (éXSs-
pevar wediowo), Od. 5. 210 (ony dAoyov, Tis
T aléy ééASear), Od. 14.42 (éeXdSuevds

18. H. Jankuhn, Die passive Bedeutung medialer Formen
untersucht an der Sprache Homers (Gottingen, 1969).

19. Shipp, op. cit. (n. 12), investigates late linguistic
features in Homer.

20. Jankuhn, op. cit. (n. 18), recognizes the following
passives: &nidwvro, Il. 13. 675 (introduction to Polydamas-
passage); Oobein, Od. 2. 78 (Telemachus’ speech); and
meofels, Od. 8. 336 (song of Demodocus). Shipp, in his
review of Jankuhn, Gnomon, XLIV (1972), 119, would add
BeBAnuévoL ovTduevol te, which occurs at I/, 11. 659 (Nestor’s
Elean war) and //. 13. 764 (sequel to Polydamas-passage).

21. Ebeling, LSJ, Leaf, and Ameis-Hentze take éeAdéofw
as a passive. I should like to treat 7o as a dative of agent and
translate vy 7oL éeAdéofw mOAepos kaxds as ‘“‘now let

R. M. FrRAZER

mov é8wdts), and Erga 381 (ool & el
mAovTov  Bupos €éAderar). Chantraine,
however, thinks that ééASopuaw sometimes
(not at 7/. 23. 122) takes a neuter word like
xpetos as direct object.23 He cites what he
considers to be two other examples of this
construction. We find at 7/. 5. 481, kad
8¢ wkriuoare mwoAd, Td T EéXSeTou Os K
émdevys; and at Od. 23. 5 1., 6ppa (dmou |
dpfaluoior Teotor Ta T éNSecu. But it is
possible, I believe, to explain the accusa-
tives in these examples as the direct objects
of easily understood complementary in-
finitives. At //. 5. 481 the infinitive kr&ofou
is easy to supply from wxrrjpuare. We might
note that there are two other ellipses of
verbs in this verse: xad stands for kearé-
Aurov, and épov must be understood after
os «’. Likewise at Od. 23. 5 f. the infinitive
(6éofar is easily supplied from idnou
SpbaAuoior Teolor. And we can cite the
following examples of complementary
infinitives used with éé\dopcu: efven at
1. 13. 638, idéofar (!) at Od. 4. 162,
éX0éuevon and (Séofou (1) at Od. 5. 219 f.,
and ixéofae at Od. 15. 66. There is thus
no sure evidence that ééAdouna: takes an
accusative of the direct object in Homer,
and I suggest that a Homeric audience,
expecting the genitive with ééAdopce and
being given xpeios éeXdduevos, would
treat éeAdduevos passively.

My second argument is that elsewhere
in Homer, when someone arrives, the par-
ticiple éeAdduevos is not used to describe
him as desiring something, but rather to

grievous war be desired by you.” An example of a translation
that takes ¢eAd¢éofw intransitively is Andrew Lang’s: “now let
baneful war be dear to thee.”

22. I think we can rule out the possibility that €eAdduevos
is intransitive, since Eurymachus is asking for an explanation
of the guest’s arrival. The guest must have come either
because he desired something or because he was desired by
someone for something. Eurymachus is not asking, “Was your
guest a person who is desirable if someone should happen to
want to hear a prophecy ?”’

23. P. Chantraine, Grammaire Homérique, 11 (Paris, 1953),
46 and 54. So too E. Schwyzer and A. Debrunner, Griechische
Grammatik, 11 (Munich, 1950), 105.
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describe other persons as desiring his
arrival. This is well illustrated by the simile
at I1.7.4ff.: “As god gives a fair breeze
to sailors desiring (vavtnow éeAdouévor-
ow) it, when they are wearied from
beating the sea with their well-polished
oars and their limbs are exhausted with
toil, so these two [Alexander and Hector]
appeared for the Trojans desiring (Tpdeoow
éeASopévoio) them.” We can also cite
Od. 21.209, where Odysseus tells Eu-
maeus and Philoetius, ‘I know that [ come
for you desiring me” (yuyvdbokw 8’ s opoiv
éeAdopévotow ikavw); and Od. 24. 400,
where Dolius tells Odysseus, ‘“‘Dear one,
since you have returned for us desiring you
greatly . . .” (& X, émel voomyoas éeAdo-
pévoor paX’ Nuiv...).24 I think that the
poet of Od. 1. 409 probably has this use of
€eAdduevos in mind, and that he is thinking
of Telemachus’ guest as coming for some-
one who desires his arrival. This is so,
however, only if éeAdduevos is passive.
The above arguments for éeAdduevos as a
passive in accordance with my interpreta-
tion of Eurymachus’ question are confirmed
by Telemachus’ remark about prophecy.
Eurymachus asks, “Or does he come on
this visit being desired (éeAdduevos) for a
prophecy of his own?’ And Telemachus
replies, I do not heed any prophecy my
mother asks of a prophet, having sum-
moned (kaAéoaoa) him into our hall.”” The
active participle xkaléoaow, “having sum-
moned,” answers to the passive participle
éeAdduevos, “‘being desired.” Prophets do
come into his hall, Telemachus admits,
being desired by Penelope: she summons
them. He takes éeAdduevos as a passive
and supplies the agent, Penelope.

If éeA8duevos is passive, ypetos must be
what I call, for lack of a better term, an
adverbial accusative. We might perhaps

24. We might also note that at Od. 12. 438 f. Odysseus’
mast and keel, which Charybdis has sucked down, come up
again for him desiring them: ¢eASouévew ¢ pow HAGov.

25. mpdoow is used in this construction with xpéos meaning
“debt” at Pind. OIl. 3. 6 f. (orépavo. | mpdooovti pe TODTO
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classify it as an accusative of respect, for
accusatives of respect frequently occur with
intransitive and passive participles; but
they usually designate the part affected,
as at Od. 10. 247: kip dyei peydrw PePo-
Anuévos, “‘being struck with great grief in
his heart.” I suggest that we can best
explain our ypeios as being similar to the
retained accusatives which are used with
the passive participles of verbs of asking
and demanding. We have, at LXX Wi.
15. 8, an example of this construction with
xpéos meaning “‘debt”: 76 Tis Puyis
amoutnleis xpéos, “‘having been asked for
the debt of his soul’” (i.e., having been
asked by God for his life which was lent
him). With it we can compare Hdt. 8. 111,
alrnBévres mpos OeuiororAéos ypruota,
“having been asked by Themistocles for
the tribute money”; and Thuc.8.5.5,
70 Baciléws . . . mempayuévos Tods éx Tis
éoavtod apyfs Pdpovs, “‘being demanded by
the king for the tribute of his province.”
Our ““being desired for a prophecy’ seems
very similar to ‘““having been asked for the
debt.”” But if, as we have argued, ééAdopoun
—unlike verbs of asking and demanding
that usually take a double accusative25—
does not take an accusative of the direct
object in Homer, we cannot legitimately
call ypeios a retained accusative, and must,
I think, be satisfied with the general term
adverbial accusative.

I conclude that the proposed interpreta-
tion of Od. 1. 409 has much to recommend
it. Its syntax, though difficult, seems un-
avoidable. The gain in meaning it gives us
over the usual interpretation is great.
Eurymachus’ question becomes much more
significant and pointed, and Telemachus’
remark about prophecy is no longer
gratuitous.26
TULANE UNIVERSITY

Bedduarov xpéos) and Pyth. 9. 103 f. (éueé 8 v 1is aodav | diay
dkeiduevor mpdooeL Xpéos).

26. I wish to thank Joe Park Poe for criticizing a draft of
this paper.
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